gngn — BUT YOU, R ELAZAR BEN ARACH, ARE ONE WHO both
EXPOUNDS WELL AND PRACTICES WELL."! 1R oimaR v
Y XY 77 12 WYYRY — HOW FORTUNATE ARE YOU, OUR
FOREFATHER ABRAHAM, THAT R’ ELAZAR BEN ARACH EMERGED
FROM YOUR LOINS!” Y@M 137 15 DM370 1AKwM — AND
WHEN THESE MATTERS WERE RELATED BEFORE R’ YEHOSHUA,
71772 ovabamn 130 Yo 137) Kit NN — HE AND R’ YOSE THE KOHEN
WERE WALKING ALONG THE ROAD."?  1Mmx — THEY, who were
also disciples of Rabban Yochanan ben Zakkai,"¥ SAID to each
other, m327% Mipyny WiNT) UK A8 — “LET US ALSO EXPOUND
UPON MAASEH MERKAVAH.” WIT) YyWim 37 nn® — R’ YE-
HOSHUA BEGAN his discourse AND EXPOUNDED. D% iniR)
T BRR NDYPN ~ NOW, THAT DAY WAS in THE summer TAMMUZ
SEASON, a season that does not usually have any cloudy days.
Nevertheless, Yay3 nwp M3 K72 DAY DMWY 1MWRN) — THE
SKIES THICKENED WITH CLOUDS, AND SOMETHING LIKE A RAINBOW
APPEARED AMIDST THE CLOUDS.  ¥apnn nawa wmxyn mn
YWY 'K — AND MINISTERING ANGELS WERE GATHERING AND
COMING TO HEAR the teachings of Maaseh Merkavah o7% 133
7931 1M YWIMMI NIKTY PRI PYapnnY — LIKE PEOPLE WHO
GATHER AND COME TO SEE THE MERRYMAKING performed BEFORE
A GROOM AND BRIDE.  Ji7an 'pi» 121 7271 — Afterwards, R’ YOSE
THE KOHEN WENT K31 12 1301 127 129% o137 959/ — AND
RELATED these MATTERS BEFORE RABBAN YOCHANAN BEN ZAKKA],
7MK) — AND [RABBAN YOCHANAN BEN ZAKKAI] SAID, DIMWX
DONTYYN MWK) — “HOW FORTUNATE ARE YOU! AND HOW FORTU-
NATE ARE THOSE WHO GAVE BIRTH TOYOU! 1N W W WK —

HOW FORTUNATE ARE MY EYES THAT HAVE THUS SEEN! WK {K)
W0 731 5y 1m7 Pawn Mibnd onx) — AND FURTHERMORE: 1 AND
all of YOU WERE, IN MY DREAM, SEATED AT MOUNT SINAL™  mann
omwn 1 Sty N3 by — AND A HEAVENLY VOICE RESOUNDED
TOWARDS US FROM HEAVEN saying, N2% ¥y 1x2% by —

‘ASCEND HERE! ASCEND HERE! NiK) niyym b phpw
032% niyyMm — LARGE DINING HALLS WITH ELEGANT COUCHES ARE

PREPARED FOR YOU. it pavimbn Pubm oarmmbm onx

nwhby nab — YOU, AND YOUR DISCIPLES, AND THE DISCIPLES OF

YOUR DISCIPLES ARE all INVITED TO THE THIRD DIVISION,’ 6!

The Gemara challenges a detail in the Baraisa’s story:
mx — Is it indeed so that R’ Elazar ben Arach expounded upon

Maaseh Merkavah before Rabban Yochanan ben Zakky
XunM — But it has been taught in a Baraisa: 372 o vy,
TRIN TP — R’ YOSE BAR R’ YEHUDAH SAYS:  J7 NINYTD by,
— THERE WERE THREE DISCOURSES upon Maaseh Merkaygy,,
N3N 13 [P 1371 195 037 Y70 yem 37 — (1) R YEHOSHY,
DISCOURSED upon these MATTERS BEFORE RABBAN YOC
BEN ZAKKAL,  ywim w37 neb nym xapy 21 — Q) R AKIY,
DISCOURSED BEFORE R' YEHOSHUA; ¥ 'RI30 13 xny
N2y 137 W% — (3) CHANANYA BEN CHACHINAI DISCOURS'E{)'
BEFORE R’ AKIVA. 3wWm Xp K59 77¥ 12 "yox 27 tbwy o
However, [the Baraisa] does not reckon R’ Elazar ben Arac,
Thus, he must not have succeeded in expounding Maqse
Merkavah. — ? —

The Gemara answers:
2R Amp ¥ IX) ' 8T — [The Baraisa] reckons only [a sage)
who discoursed before others and before whom others dis.
coursed, W Kp XY MR WK KDY waKT — but someone,
such as R’ Elazar ben Arach, who discoursed before otherg
(Rabban Yochanan ben Zakkai) but others did not discourse
before him, [the Baraisa] does not reckon.

The Gemara asks:
2T RpP) MR XK KD IRMA0 13 R0 k7Y — But that rule does
not account for Chananya ben Chachinai, before whom no one
discoursed and nevertheless [the Baraisa] reckons him! — ? -

The Gemara answers:
IYIRT IKR MR 81Mm 1¥ KT — [Chananya ben Chachinai] was
at least someone who discoursed before someone who had
discoursed before someone else. That is, Chananya ben Chachinai
is mentioned here only because of R’ Akiva, to show that R’ Akiva
was someone who both discoursed before others (R’ Yehoshua) and
before whom others (Chananya ben Chachinai) discoursed. R’
Elazar ben Arach, however, was not someone before whom others
discoursed, nor did he discourse before one who has discoursed
before other.

The Gemara cites the story of four sages who attempted to delve
into spiritual mysteries:\'”
1397 10 — The Rabbis taught in a Baraisa: 0333 ny3 ¥
171 19%) 071122 — There were FOUR who ENTERED THE sublime
ORCHARD,"® AND THEY ARE [THE FOLLOWING:} KRt 121 NI¥ 12

NOTES

11. [In other fields of intellectual inquiry, it is possible to master the
principles and details of a subject and yet live in complete contradiction
to what he has learned. This is not true of Maaseh Merkavah. This
subject may only be mastered in accordance with the purity of one’s
heart (see Maharsha).]

12. The Baraisa notes that both pairs of Sages (Rabban Yochanan ben
Zakkai and R’ Elazar ben Arach; R’ Yehoshua and R’ Yose the Kohen)
were on the road because Maaseh Merkavah may only be transmitted
from one teacher to one student. Therefore, the Baraisa emphasizes
that they were alone on the road, outside the earshot of anyone else
(Maharsha).

13. Ethics of the Fathers 2:8.

14. Not a rainbow, which would be an untoward omen (see Kesubos 77b),
but something like a rainbow, such as that seen in Ezekiel's vision
(Maharsha).

15. At the Giving of the Torah, where every soul that would ever be born
was present, and where every word of Torah that would ever be spoken
was heard (Maharsha).

16. There are three divisions among those who engage in the study of
the Torah: (a) those who fulfill the basic obligation to study the Torah,
and who are content to learn its simple meaning; (b) those who have
attained the Crown of the Torah are able to see its wonders, its guidance
for life and its hidden light; (c) those who have mastered the secrets of
Maaseh Merkavah. These three groups sit before the Divine Presence
according to their stature, the highest being the last. Rabban Yochanan
ben Zakkai and his disciples were invited to this third, highest circle

(Sidduro shel Shabbos 1:7:1, cited in Yalkut Yeshayahu). Cf. Maharaiz
Chayes.

17. The following Baraisa commences one of the best known and often
quoted Aggadic teachings in the Talmud. It is the narrative of four
Tannaim — some of the greatest Sages the Jewish nation has known -
who embarked on a quest for esoteric enlightenment, with bitterly
tragic results. Only one of these Sages was better for the experience, and
even that one, the Gemara notes, narrowly escaped harm. There are
many lessons to be drawn from these Aggados, which extend until 16a
as well as from the many details and interpretations offered by sources
ranging from the Yerushalmi and the Geonim to latter-day Acharonim.
We shall endeavor to present a selection of these in the coming pages:

18. The word vTE, pardeis, means “orchard” literally, but here it 15
used in the same way that we speak of the Garden of Eden that is Sfit
aside for the reward of the righteous, i.e. a spiritual place [or levell It
the heaven closest to God, where the souls of the righteous exist (s¢¢
Rabbeinu Chananel). ‘

[Accordingly, one could also translate this sentence: There were }_’0“’
who entered Paradise. Indeed, the English word ‘‘Paradise” derives
from a Greek word meaning both orchard and Paradise which in tur?
derives from the Hebrew pardeis. ]

Rashi explains that the four Sages ascended to Heaven through_ the
use of a Divine Name. Tosafos comment that they did not ascend lite™
ally, but rather it seemed to them as if they had done so. That is, therr
thoughts were entirely in Heaven, so they are described as being the®:

What these Sages were engaged in, of course, was an exalted Jevel 0
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X2'DY 127) NK — BEN AZZAL BEN ZOMA, 5 ACHER!? AND R’ AKIVA.
X2y 37 onb "mx — Before they entered, R AKIVA SAID TO
THEM, as a warning: i1 YW 32K Y¥R pyin onsws — WHEN
YOU REACH NEAR THE PURE MARBLE STONES,”! o™, yImKn oX
oM — DO NOT SAY, “There is WATER here, there is WATER here!
How can we continue further?’  mwypw N34, KW bDwm
"y g PR ~ BECAUSE IT SAYS: A practitioner of deceit
shall not dwell within My house; A SPEAKER OF LIES SHALL NOT
ABIDE BEFORE MY EYES."®  nm) ywn 'Ry 13 — BEN AZZAI

GLANCED towards the Divine Presence AND consequently DIEp i
Tnix 2na7 vhy — It is UPON HIM that THE VERSE STATEgx
“YIONY NMWT N W3 Y, — DIFFICULT IN THE EYES ¢,
HASHEM IS THE DEATH OF HIS DEVOUT ONES."™ ! ywi xuy

Y352 ~ BEN ZOMA GLANCED AND BECAME MENTALLY UNSTABLE i
T1iR 2127 oY) — And it is UPON HIM that THE VERSE STATEg.a
ANKPN AYIWRt1s T YN DKYR WY, — WHEN YOU ppy,
HONEY, EAT WHAT IS SUFFICIENT FOR YOU, LEST YOU BE SATIATE),
ANDVOMITITUP."  niyoas y¥'p K — ACHER CHOPPED Dowy

NOTES

Maaseh Merkavah, and that is the reason this incident is cited here (see
Rav Hai Gaon cited in HaKoseiv in Ein Yaakov and in Otzar HaGeonim,
Teshuvos; see also Maharsha). Rav Hai Gaor (loc. cit.) sketches the
preparations they made to enter this state and attain this Merkavah
perception. These preparations may be reasonably described, in con-
temporary terms, as a meditational technique used to isolate one’s mind
from the constant barrage of external stimuli and static. The mind is
then able to reach an inner space wherein one may perceive the seven
Heavenly chambers of a Merkavak vision. Rav Hai Goon says further
that the attainment of this perception is the subject of two Tannaic
works: Heichalos Rabbasi and Heichalos Zutrasi [parts of which, at
least, are extant). In our versions of Heichalos Rabbasi, it seems that
various Divine Names played a part in the entrance to a Merkavah state
[i.e. they served as a contemplative focus). Possibly, this is what Rashi
means when he says that the four Sages ascended through the use of a
Divine Name.

Although we find that in the Tannaic era Sages would enter a

Merkavah state by means of Divine Names, this was no longer soin later
generations. Rather, many Kabbalistic works prohibit this technigue.
The Arizal once explained the reason to his foremost disciple, R’ Chaim
Vital: One may make use of Divine Names only if one is in a state of
absolute taharah (purity). During the era of the Amoraim, it became
impossible to rid oneself of corpse contamination (which is very preva-
lent) because the purification procedure involving the ashes of a red cow
could no longer be performed. Someone who is tamei by dint of corpse
contamination is unsuited to use Divine Names and endangers himself
by doing so (Shaarei Kedushah 3:6; Shaar Ruach HaKodesh, p. 41a).
19. Shimon ben Azzai and Shimon ben Zoma. They are known only by
their fathers’ names because they never received Rabbinical ordination
(Rashi to Kiddushin 49b xow 131 *K1y 13 i17). However, we do find
infrequently that they were called R’ Shimon ben Azzai and R’ Shimon
ben Zoma (see e.g. Yevamos 49a; Chullin 83a).
20. This is a dishonorable reference to Elisha ben Avuyah, a Tanna who
abandoned Torah observance, as the Gemara details below. Throughout
this entire Aggadah he is called “Acher” (Someone Else or, the Other)
except in the one place where the Gemara explains how he received this
pseudonym. In the rest of the Babylonian Talmud, his name appears
only one other time (Moed Katan 20a), and on that occasion he is cited
to show that the halachah should not follow his view (see R’ Shlomo ben
HaYasom ad loc.). He is, however, mentioned in a favorable context in
Pirkei Avos (4:19) and in Avos DeRabbi Nassan (ch. 24).

[In no place in the words of our Sages is he referred to as R’ Elisha ben
Avuyah (with the exception of a variant reading of one line in Avos
DeRabbi Nassan). Tashbetz states that he never received ordination
(Magen Avos to Pirkei Avos 4:19). Even if he had been ordained (as
indicated by the variant reading in Avos DeRabbi Nassan) it is possible
that the Sages stripped him of any Rabbinical titles after he went astray.
(Such measures were rare, but did occur in Jewish history; for an
example, see Responsa, Mahari Weil §147 towards the end.)]

21. These were stones that were built into [the walls of] the Heavenly
chambers (see Rabbeinu Chananel). They were as brilliantly transpar-
ent as pure water (Rashi). Specifically the reference is to the sixth
Heavenly chamber (Rav Hai Gaon loc. cit., citing Heichalos).

22. It seems as if there are a hundred thousand myriads of waves of
waters; in reality there is not even one drop, only the pristine clarity of
the “‘pure marble stones” (Rav Hai Gaon loc. cit., citing Heichalos; see
also Rabbeinu Chananel ).

23. Psalms 101:7. In the extant version of Heichalos (ch. 26), a person
(near the Merkavah state) who refers to what he perceives as “water” is
called “‘a descendant of the kissers of the [Golden] Calf”’ and is punished
severely by angelic entities. {The sin of someone who refers to the stones
of the supernal chambers as “water” seems to be that he confuses

metaphor with reality. The human mind must generally grasp abstray
ideas through concrete metaphors. Although this is a necessity i tp,
thoroughly abstract fields of Maaseh Bereishis and Maaseh Merkayg)
one must never think that the spiritual worlds are actually composed o}
any physical material. All the spiritual universes are incapable o
containing even one mustard seed (see Zohar I1197a). One who impute,
corporeality to Heaven is similar to the worshipers of the Golden Cal;
who wished to concretize God or His attributes.)

24. His soul became so enraptured by the supernal realities it experj.
enced in the Merkavak state that it formed an intense connection wity
them. Ben Azzai’s soul gazed at the brilliantly clear light and it separ.
ated from its body, as well as from all bodily functions. It chose the
serenity of Heaven over the vicissitudes of our earth and never returned
again (Maharsha, citing “an ancient book’’; see also Kuzart 3:73). This
is akin to a Mp'w1 novn, a death by kiss [of God) (see Moreh Nevuchim
3:51).

[According to an annotation in Ein Yaakov, the ‘‘ancient book” cited
by Maharsha here (and elsewhere) is Otzar HaKavod, a Kabbalistic
commentary on the Aggados of the Talmud. Its author was R’ Todros
HalLevi Abulefia, a nephew of the Yad Ramah.]

25. Psalms 116:15.

26. Ben Azzai was the paragon of saintliness (see Berachos 57b). His
death was difficult before God, as it were, because Ben Azzai died young
[with much unfulfilled potential]. However, there was no way that Ben
Azzai could avoid death because the Torah states (Exodus 33:20): (God]
said, “You will not be able to see My face, for no human can see My foce
and live” (Rashi). Ben Azzai endeavored to see God's face, as it were.
That is, he persevered in gaining a clearer and truer perception of God
until {he could no longer hold body and soul together and] he died (see
Rabbeinu Chananel). When Ben Azzai died, the last of the diligent
students of Torah disappeared (Mishnah, Sotah 49a).

27. Ben Zoma had not perfected himself as much as Ben Azzai in certain
respects; when he too attempted to gaze at the brilliantly clear light, be
was overcome with perceptions that were more than his mind could
accommodate. As a result, the perceptions became mixed up and confu-
sion reigned. He was akin to a person whose mind is disturbed and can-
not comprehend ideas clearly (Maharsha, citing the “ancient book”)

28. Proverbs 25:16.

29. Anaf Yosef cites Mateh Moshe who offers an interesting analogy o0
this topic: A king invited his subjects to a royal banquet and set before
them bread, meat and wine to eat to their hearts’ content, as well 8
honey and a variety of sweet delicacies for dessert. The fool among the
subjects gorged himself on the desserts and avoided all the other foods,
while the wise subjects ate the bread, meat and wine to satiety and only
afterward tasted some of the sweet things. The fool stood up from the
table still hungry for solid food and nauseous from the surfeit of
sweetness; not long after, he regurgitated what he had consumed. The
wise subjects left the meal content and happy.

The king is God; the subjects, the Jewish people; the royal banqueb
the holy Torah; the bread, meat and wine are Talmud, halachic ruling®
and the Mishnah; and the sweet desserts are Maaseh Bereishis 4%
Maaseh Merkavah. [Mateh Moshe offers Aggadic sources for all thes?
parallels.] Foolish people spend all their time and mental energies %
esoteric studies only, and leave behind the main teachings of the Toral-
They remain hungry and thirsty for the Torah studies they bave
disregarded and will soon lose whatever they attained in €sO
enlightenment, as happened with Ben Zoma. The wiser persons f
sate their hunger and quaff their thirst with the Mishnah, the Talm‘tlf
and the halachic rulings, and only afterward taste of the sweetness -
Maaseh Bereishis and Maaseh Merkavah. In this way, both disciplin
remain with them.
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SAPLINGS in the Orchard.® nibw3 xy) X3'py 1371 ~ R’ AKIVA
EMERGED IN PEACE."!

Having mentioned the sagacious Ben Zoma above, the Gemara
presents the first of two halachic inquiries addressed to Ben
Zoma:1®
RpiY 123 NX XY — They inquired of Ben Zoma:™  »wpiph s
X3%2 — What is the law if one wishes to neuter a dog? Is this
permitted?™ wyn x5 nayaxyy,, o7% MK — [Ben Zoma)
said to them: The verse states:®® One [animal] whose testicles are
squeezed, crushed, torn, or cut, you shall not offer to Hashem, nor

CMAKFILK WU

CHAGIOAH

shall you do [so] in your land. The latter words are expoundeg
as follows: wyn XY nayyxay 52 — To any animal in yoy,
land, you shall not do so — even to a dog.1%
The second question addressed to Ben Zoma:

Kot 13 nx 5y — They inquired of Ben Zoma: niyy,
9™ 173% ym 73w — K a virgin became pregnant, why
is her halachic status in regard to marrying a Kohey
Gadol?®  Yxmwr1y 1w m — Are we concerned for the
scenario mentioned by Shmuel? “xmw =57 — For Shmyg)
said:

NOTES

30. L.e. he damaged and perverted [his perceptions and his spiritual
stature when he approached his Merkavah state]. Since the Baraisa
describes the achievement of a Merkauvah state as entering an orchard,
it extends the analogy to describe Acher’s destructive behavior as
“cutting down saplings” (Rashi to 15a my i yyp anK ).

31. See below, 15b-16a.

32. [Ben Zoma was one of the two most outstanding scholars of his
generation (see Kiddushin 49b with Rashi xnon 121 K1y 12 7-1). He had
expert knowledge of the underlying meanings of Scriptural verses, and
a Baraisa states that when he died the entire art of Biblical exegesis, as
it were, died with him (Sotah 49a with Rashi; for other Talmudic

references to Ben Zoma'’s great wisdom, see Sanhedrin 17b and Horayos
2b).]

33. R’ Avraham min HaHar cites Rashi that they asked Ben Zoma this
in Heaven. [We do not have this explanation in our versions of Rashi.)
Other commentators assume that these queries were addressed to him
in the normal fashion (see e.g. Chidushim in Ein Yaakov).

34. The question is predicated upon the context in which the prohibition
to castrate an animal appears. Leviticus 22:17-25 lists a number of
physical blemishes that would disqualify an animal from being brought
as a sacrifice in the Temple. In v. 24, the Torah specifies as blemishes
four kinds of castration and then adds: nor shall you do [so] in your
land, i.e. one may not neuter animals even if they are not to be offered
as sacrifices.

Given this background, one can appreciate why a dog may be an

exception. The Torah states that not only is it prohibited to offer a dog
as a sacrifice, it is prohibited to even offer the exchange of a dog as 8
sacrifice, i.e. if someone traded a sheep for a dog, that sheep could not be
offered as a sacrifice (Deuteronomy 23:19). Since a dog is so far remmfed
from the class of sacrifices, perhaps the prohibition of castration, whlffh
is stated in regard to sacrifices, would not apply to a dog (see Rashi)-
35. Leviticus 22:24.

36. Although this term is commonly used to exclude lands outside Eretz
Yisrael from the relevant commandment, that cannot be the case beré
because the prohibition against castration is not land related. Only ia%s
pertaining to the land or its produce are limited to Eretz Yisrael
Personal obligations, such as this prohibition, apply both in and out
Eretz Yisrael. The extraneous word oy xa, and in your land, is th“f'
expounded to include even nonkosher species, even a dog, that is W1
your land (Rashi to Leviticus 22:24; Tosafos to Bava Metzia 111b 73 L
Q¥ xaw; see Turei Even here).

37. The law is that a Kohen Gadol may marry only a virgin (Levific
21:14). [This infers that she never cohabited with anyone.] Now, if 8
unmarried girl is pregnant and she claims that [she never cobab!
with anyone and that] her hymen is still intact [demonstrating
there was no cohabitation), the question arises: Could she posSIbly
believed, and may a Kohen Gadol marry her? [The Gemara below |
will explain how she could conceive without having cohabited.] O, if o
Kohen Gadol already married her, and he determined that her hy™
was in fact intact, may he stay married to her after finding out she
previously pregnant? (Rashi; cf. Tosafos; see Meromei Sadeh). -

3IE344RITRLLILY

4NNy I3°
#9847

et amu st aEd IS A1 IR ETTAFS 53 IIEdd



%

A b sy Al A0

o7 K03 M3 83 54ya% nx 5931 — [ am capable of cohabiting

any times with a virgin without rupturing the hymen and
causing blood to flow from it." If, then, the “‘virgin” is pregnant
pecause she had relations while leaving her hymen intact, she isin
fact not a virgin and she is prohibited to a Kohen Gadol.? ix
oy K9 oxmu Xn%7 — Or perhaps the scenario described by
Sinnllel is uncommon, and the virgin’s pregnancy must be
explained differently? 1> "mx — [Ben Zoma] replied to them:
maw X5 Sxmw1 — The scenario described by Shmuel is
ancommon;® T3 YWINKI KpY |PwNM — rather, we may
suspect that [the virgin] indeed had no relations but became
pregnant by bathing in a bathtub in which semen had been
deposited.

The Gemara raises an objection:
bxmy KT — But Shmuel has said: 71 128w y71 n3aw 93
niﬁ;f_: MK Yns — Any seminal emission that does not shoot
like an arrow cannot fertilize.® — ? —

COMING FROM AND WHERE ARE YOU HEADED TO, BEN ZOMA?®
1% 9pK — [BEN ZOMA] REPLIED TO [R’ YEHOSHUAL: '3 M%7 71D1¥
owinnna omb ourbyn om — 1 WAS SURVEYING the space
BETWEEN THE UPPER WATERS AND THE LOWER WATERS'® 113 1)
T2%3 niyayx whw Xpx my M1 — aND I discovered that THERE IS
BETWEEN THEM where they join ONLY THREE FINGERSBREADTH,%
MR — ASITSAYS:  om ns-by nmmontdx mm,, — AND
THE BREATH OF GOD HOVERED UPON THE SURFACE OF THE WATERS.
nya arx) a2 by nomany mra — The word hovered indicates
a separation of three fingersbreadth, LIKE A DOVE THAT HOVERS
ABOVE HER YOUNG in the nest BUT DOES NOT quite TOUCH
THEM.!2! a%nY ywim 137 1% "mK — Later, R’ YEHOSHUA
TOLD HIS DISCIPLES: yI13n Knit 13 1™y — BEN ZOMA IS
STILL ON THE OUTSIDE.™ His analysis is fundamentally flawed.
N3 NK oma vetby namm oabx MYy, Y1 — LET US
SEE: Regarding WHEN WAS IT said, AND THE BREATH OF GOD
HOVERED UPON THE SURFACE OF THE WATERS?

[IWKRYT O —
The Gemara resolves the objection:
mg yna T om) X)pvn - Originally, when the seminal
; emission was ejaculated into the bathtub water, it shot like an
: arrow as well.®®
A story involving Ben Zoma:
1127110 — The Rabbis taught in a Baraisa: ywim 73 mpyn
M 13 — ANINCIDENT occurred WITH R’ YEHOSHUA BEN CHANAN-
YAH N3 973 nbyn 23 by iy MW — AS HE WAS STANDING
UPON A STEP IN THE TEMPLE MOUNT. ™My K9 Nnit 12 18T
mpobn — NOW, BEN ZOMA, who was much younger than R’ Yeho-
shua, SAW HIM there BUT DID NOT STAND UP BEFORE HIM as befit
m his dignity.”” 15 =mx — Noting this absent-minded behavior, (R’

REGARDING THE FIRST DAY. 'NIT1 N1 "¢ owa o1an — Yet
IT WAS only ON THE SECOND DAY THAT THE DIVISION between
the waters TOOK PLACE, 3M37 — AS IT IS WRITTEN:  u1m,,
amb om a b*13n — God said, “Let there be a firmament in the
midst of the waters, AND LET IT SEPARATE BETWEEN WATER AND
WATER.” ... and there was evening and there was morning, a
second day."®

The Gemara inquires:
2 — And how much, in fact, is the distance between the upper
and lower waters?

The Gemara presents several views:
Xy K513 2Py 73 RAK 271 "MK — Rav Acha bar Yaakov says: A
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" YEHOSHUA] SAID TO HIM: R}t 12 !X "X — WHERE ARE YOU  hairsbreadth. x5137 X113 '3 »1mx 13371 — And the Rabbis
i)

g NOTES

i“:’ _ L Shmuel was skilled in positioning himself so that he could accomplish  heavens and the ground meet (Rashi).

o $ this (Rashi). 11. Genesis 1:2.

ol ¢ 2. Rashi in Ein Yaakov, cf. Tosafos on 14b w2 1. 12. Three fingersbreadth is the [approximate] height at which a mother
R | 3.Ben Zoma, as well as those who inquired of Ben Zoma, did not actually ~ dove hovers over her young (see Turei Even).

:;: mention Shmuel’s name; Shmuel lived at least two generations after  13. Rambam places this comment within the context of a more elaborate

Ben Zoma. Ben Zoma was simply asked about the physical possibility of

¢ analogy: The king is in his palace and his subjects are in many different
cohabiting without rupturing the hymen, a technique that was known in

places. Some of them are outside the capital city; some are within the

':g histime (Minchas Yehudakh, cited in Yalkut Yeshayahu). This technique  city, but are walking away from the palace; some are walking toward
b6 3 later became associated with Shmuel, and the redactors of the Talmud  the palace, but cannot yet see it; some are at the palace wall and are look-
" il "rote our passage as it appears for the sake of brevity. ing for the door; some have found the door and are walking through the
TR 4. A man had used the bathtub before her and had ejaculated into the  hallways of the palace; and some are standing before the king himself.
b 3 water. When she bathed in it afterward, the semen entered her womb Each of these groups describes a different level of readiness in

and impregnated her (Rashi). There is a report of such an occurrence:
See Chelkas Mechokeik, Even HaEzer 1.8 and Mishneh LaMelech to
R.GTnbam, Hil. Ishus 15:4. (See also Responsa, Radbaz VII §2300, who
filscusses the halachic implications for the paternity of a child conceived
In this way. These issues are relevant to modern medical procedures
such as artificial insemination — see Igros Moshe, Even HaEzer I §10
and §71, 11 §11.)

Although the word 1w, we suspect, usually denotes the possibility
of prohibition, Shmuel uses it here in the opposite sense (see Shabbos
151a with Rashi Sxmuwn ).

3. [If the semen lay within the bathtub and merely floated into her
womb, how could she become pregnant thereby?]

8. When Shmuel said that a seminal emission must shoot like an arrow
to b? capable of fertility, he did not mean that the womb must receive the
Seminal emission in this way. Rather, he meant that the semen itself is

fertile only when it shoots like an arrow. If such semen finds its way into

approaching knowledge of the Divine: The subjects outside the city are
all the human beings in the world who have no intellectual views at all,
neither reasoned nor received. These people are barely above the level of
the animals. Those who are in the city but walking away are those people
who are beholden to incorrect and crooked beliefs. (These are much
worse than the first.) Those who are on the way to the palace are the
masses of observant Jews who are not learned. Those who are at the
palace looking for the door are those scholars who are learned in parts
of the Torah and believe in principles of faith based on tradition, but
have never investigated the fundamentals of Judaism. Those who are
in the hallways of the palace have begun such investigations and those
who are with the king have achieved the ultimate aims of such
investigations.

In terms of Maaseh Bereishis and Maaseh Merkavah, those who are
still engaged in the prerequisite studies to Maaseh Bereishis are outside
the palace, looking for the door. This, Rambam says, is where R’
Yehoshua placed Ben Zoma: Ben Zoma had not yet entered the palace

a4 womb without being ejaculated there, it could still fertilize an egg

s there, (grasped Maaseh Bereishis fully) and certainly not stood before the king
117 ) (experienced Maaseh Merkavah properly) (Moreh Nevuchim 3:51).

» :g 1. Yerushalmi recounts that they were walking in opposite directions 1 4xpGenesis 16 ¢81as erkavah properly) (Moreh Nevuchim )

9 and R’ Yehoshua greeted Ben Zoma, but Ben Zoma did not respond. ’ T . .

o) 8. Lit . 15. Thus, Ben Zoma’s proof from the first day has nothing to do with the
g erally: Wherefrom and whereto, Ben Zoma? Where are you coming upper and lower waters

- m . : -, .. . N

'.,;f,‘.: 9.1 %;nd where is y ouT mind focused? (Rashi; Rashi in Em Yaakov.). [See Eitz Yosef who cites a defense of Ben Zoma's view. See Maharsha
b pod €. 1 was contemplating [the mysteries of] Maaseh Bereishis (Rashi).  who offers a lengthy analysis of the views of Rashi, Rambam and

10. There is only a space of three fingersbreadth where the dome of the Ramban regarding the definition of the upper waters.]
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say: Like the space between one plank of a bridge and the next
plank. qBK UK 37 XRMNIK) K70 1 — Mar Zutra, and some
say, Rav Assi, says:  *T7% 987 m%3 13 — Like two
ents one spread upon the other. 7% ™nx) — And some
say: TTTINDMOTWINMND — Like two cups, one stuck inside
the other.'®
The Gemara commences a lengthy discussion of Acher (Elisha
pen Avuyah), beginning with part of the Baraisa that began,
«There were four who entered the Orchard””:
niMI3 V¥R TNK — ACHER CHOPPED DOWN SAPLINGS in the
Orchard."”  7mix 21n37 v9y — It is UPON HIM that THE VERSE
GTATES:® /"77%3-Nnx xwnY 18-nxX 1pR-YX,, — LET NOT YOUR
MOUTH BRING GUILT UPON YOUR FLESH."™  xw1'xn — What was
it that happened? When Acher entered the Orchard, xm
poum — he saw the angel, Metatron, xpw mb xamnxy
bx1i™T NDNI 3p3mY anmb — who was given permission
to sit in order to record the merits of the Jewish people.
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Tnx — Acher said, Here
now xH1991y X51 niann x5 3w k9 1 XY — that above there
is neither sitting, nor competition, nor the back of a head,™
nor weariness.’?!! Yet Metatron is sitting: mw nibw) on xny
171 nimuin — Perhaps (Heaven forbid!)?? there are actually two
authorities, God and Metatron.” 1invvm® ympsx — They
took Metatron out! x7u7 whe paw v — and
inflicted upon him sixty blows of fire.””! m% 1 mx — They
said to [Metatron], mmpn nnp XY mnnn 2 KNYY XN — “Why
did you not stand before [Acher] when you saw him?"?
MRT KNYN pamb xpwn mb xavmnw — [Metatron] was
then given permission to erase the merits of Acher.”” mnx!
K1 Yip na — A Heavenly voice emerged and said,® 13w,
KR yin onmat ol — “Return, O wayward sons — except
for Acher.”® =nx — [Acher] said to himself, TmwEw) 5w
Npby xymm X923 Xvy — “Since that person [himself] has
been banished from that world [the World to Come], Y

NOTES

16. [These four Amoraim describe spaces that are progressively smailer.
Ahairsbreadth is a separation, albeit a very small separation; the planks
of a bridge touch each other side by side without separation; the folds
and wrinkles of two garments spread upon each other actually go in-
to each other; and in regard to the two cups, one cup is placed within
the other, the contours of one perfectly matching the contours of the
other.]

17. Le. he adopted false theological beliefs (R’ Avraham min HaHar; see
Rashi here, cited above, 14b note 30; see below, note 23).

18. Ecclesiastes 5:5.

19. The verse ends: and do not say before the angel that it was an error.
Why should God be angered by your speech and destroy the work of your
hands? (See Maharsha cited below in note 27).

20. Because [in Ezekiel’s vision of the Merkavah, the Chayos are
described as] having faces on all sides. Thus, there is no back of a head
(Rashi).

21. Rambam understands this teaching to be a clear statement of God’s
incorporeality, His utter removal from all physical things and forces.
Rambam cites our Gemara’s statement in his explanation of the third of
his Thirteen Principles of Faith (Commentary to Mishnah, Sanhedrin
10:1 w%wit 7vom 1v1). Rashi, however, seems to understand that the
statement addresses angels, i.e. that among angels there is no sitting,
competition, etc. (see previous note).

22. [The words ot>w1 on are not Elisha ben Avuyah’s words; they are an
interpolation of the Gemara.]

23. Elisha ben Avuyah reached beyond his mental grasp. He attained a
perception that he could not readily assimilate within his system of
theological assumptions. He therefore jumped to a conclusion, abandon-
ing for a moment the cautious reasoning these issues demand (Moreh
Nevuchim 1:32). The conclusion to which he leaped was the false and
heretical belief of dualism. Rav Hai Gaon (cited in HaKoseiv and in
Otzar HaGeonim, Teshuvos) states that Acher’s heresy was akin to the
(Zoroastrian] beliefs of the Magi. They believed in two gods, Hormiz and
Ahormin [or Ormuzd and Ahriman], one a source of good and one a
Source of evil, one a source of light and one a source of darkness. [Acher
apparently recognized Metatron as a secondary and lesser god (see
b_eIOW). Thus, the specific form of dualism to which he subscribed seems
Similar to Gnosticism, the belief in one superior god and one inferior god
?Rav Saadiah Gaon refers in passing to believers in this kind of dualism
In his commentary to Daniel 7:13). If so, Metatron would be in the role
of the inferior god.]

[It seems that, in some way, Elisha ben Avuyah mistook Metatron for
GOd. A possible explanation of his error may be as follows: The Gemara
In Sanhedrin 38b states that “God’s Name is in Metatron.” Rashi to

us 23:21 explains that the numerical value of pmvwn is equal to that
of God’s Name, "1¢. Rashi elsewhere (to Genesis 17:1 and 43:14) explains
that this Name connotes sufficient power to supply the needs of
&verything in our world. Ramban (to Exodus 12:12) notes that Metatron
1sthe agent God uses to accomplish all the deeds that are performed on
¢arth. (Ramban even cites a view that the name Metatron derives from
2 Greek word meaning “agent.”’) Thus, God channels whatever is
Deeded to supply the world through Metatron, and thus the name =

describes Metatron also in a limited sense. Now, although Metatron is as
nothing compared to the Infinite God, but from the perspective of a
finite human being looking through finite eyes, the vision of Metatron
might be confused with a perception of God. Indeed, the Gemara in
Sanhedrin expounds a verse as a warning not to exchange God for
Metatron. This was a warning that Acher did not heed.]

24. From behind the Partition (Ein Yaakov).

25. A xpm denotes [the strike of] a stick (see Rashi and Targum
HaLaaz). Here, Metatron received stick-blows of fire. The number sixty
is not meant precisely, but is used by the Gemara to indicate a large
number (Eitz Yosef, citing Bava Kamma 92b with Tosafos jnw ).
[Alternatively, sixty is precise and parallels the thirty-nine lashes
administered by an earthly Rabbinical Court. The courts in the lower
world can impose a punishment upon someone from the age of thirteen
and up; the courts in the upper world can impose a punishment only
from twenty and up. An earthly court administers thirty-nine lashes,
which is three for each year, and a Heavenly court administers sixty,
which is also three for each year (Chidushim in Ein Yaakou, citing
Tosafos; this Tosafos is not extant).]

26. So that he should not err and think there are two deities (Mahar-
sha). [Metatron had not actually done anything wrong. He was given the
sixty blows in front of Acher to demonstrate that Metatron had to
submit to a Higher Authority. But Metatron experienced no pain from
these blows (see Tosafos here and in Ein Yaakov). However, within the
metaphor of the narrative, a reason must be given why Metatron had to
receive the blows (Maharsha).]

27. At this point, we can understand how all the parts of the verse cited
above apply to Acher: Do not say before the angel that it was an error: Do
not say that your belief in dualism was an innocent mistake that
resulted from seeing Metatron sitting; Why should God be angered by
your speech: As a result of your comment, God will be angry at you, for
that kind of error is tantamount to an intentional sin. The idea of
dualism should never even be entertained in one’s mind; and destroy the
work of your hands: all your previous good deeds will be erased
(Maharsha).

28. Jeremiah 3:14.

29. For he knew My glory and nevertheless rebelled against Me (Ein
Yaakov). The consequences of a devout person’s actions are much
greater than those of a lesser person. Depending on the spiritual level of
a person, his deeds reach higher and higher into the supernal worlds (see
Nefesh HaChaim 1:4,6). When the great Tanna Elisha ben Avuyah
sinned through a heretical belief while experiencing a Merkavah vision,
the damage was of catastrophic proportions.

It is clear from the Gemara below that Acher himself thought that he
was permanently excluded from the possibility of repentance. However,
many of the commentators note that the gates of repentance are never
shut (Devarim Rabbah 2:12). Thus, they assert that God would certainly
have accepted him back, had he repented. Nothing stands in front of
repentance (see Maharsha). The message of the Heavenly Voice was
simply that God would not encourage Acher to repent, as God encour-
ages others (Shelah, Rosh Hashanah, perek Derech Chaim, in a gloss by
the son of the Shelah).
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Ky N2 1am® — let him go out and indulge his pleasures in
s world.” 71y ma7n a0k ppy ~ Acher thus strayed to
the ways of bad society.”” nyan mrmowx poy — He went out,
found a harlot and asked for her services.” ™5 mnx ~ She
sgid to him, NX 3K 13 yerby X9 — “But are you not the
great Sage, Elisha ben Avuyah?!” nawa xwmn x99 "py
3 — In response, [Acher] uprooted a radish from a radish
p;atch on the Sabbath, which is a capital offense, and gave the
radish to her. 1 nx — She said, 1 anx — “This must be
someone else.”’ (%!

The Gemara cites the first of several incidents involving Acher
and his disciple in Torah studies, R’ Meir:
ay7 M270Y XYW 20Ky Mxn 127 nx s Sxw — Acher once
asked R’ Meir a question after [Acher] had already strayed to
the ways of bad society. ™% 7nx — [Acher] said to [R’ Meir],
337 X0 — “What is the meaning of that which is written:©*
»bNT TEY M1-NRYY MenK 03, — God has made the one as
well as the other?” 12 "nx — [R’ Meir] replied to him, 53
122 K73 KU1 7113 WiTR X72w o — “Whatever thing the Holy
One, Blessed is He, created, He created something else corre-
sponding to it: n3a X792 o171 X712 — He created moun-
tains, He created hills; ninm x93 om! X723 — He created
seas, He created rivers: and so on.”?? 1% anx — [Acher] said
to him, 72 "nx XY 737 x2py 127 — “That is not what R’
Akiva your teacher said. myw7 X792 D™y X792 KOx —
Rather, he taught you that [God] created righteous persons
and He created wicked persons;® mymix72717v 12 %72 ~ He
created the Garden of Eden and He created Gehinnom. 53
pn v 19 w1 ) M — Each and every person has two
portions, D13 TN 1IY 132 MK — one in the Garden of
Eden and one in Gehinnom. pmy 1131 — When a righteous
person merits, 77y 132 1730 pm ipbn bvs — he takes his
portion and his peer’s portion in the Garden of Eden; 2mn:
yv1 — when a wicked person becomes guilty, pbm 1p%n Sv2
oxMa3a 1120 — he takes his portion and his peer’s portion in
Gehinnom. "¢

The Gemara comments on the teaching cited by Acher:
KWIYn a1 nx —- Rav Mesharshiya said:  f1xp 'xn — What
is that teaching’s source in Seripture? There are actually two
verses: 2M3 o1y 33 — In regard to the righteous, it is
written:¥”  wm mwn oyxa 139, — therefore, they will
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inherit a double portion in their land, and eternal gladness will
be theirs. 2'n30%Y" 133 — And in regard to the wicked, it is
written:® ~pa3W 1172w mwm,, — Bring upon them a day of
evil and devastate them with double disaster.
Another dialogue between Acher and R’ Meir:
11y7 n1a7nY Ry R RN 127 NX X OxY — Acher asked R’
Meir a question after he had already strayed to the ways of bad
society. Acher asked him, 2mM237xn — “What is the meaning
of that which is written:® mnymn1 nian am mawr-xy,,
»19-%93 — But as for wisdom . . . mankind does not know its worth
... gold and glass cannot approximate it, nor can its exchange
be [in] golden articles?’ 1 "mx — [R’ Meir] replied to him,
10 931 3i11 933 1n1aph PWRY 1IN 1197 1% — “This refers to
matters of Torah that are as difficult to acquire as gold
vessels and fine gold vessels, N1y 933 112xY Py — but
are as easy to lose through forgetfulness as glass vessels.”4"
2 "mx — [Acher] said to him, 73 "mx x5 727 X3Py 21 -
“That is not what R’ Akiva, your teacher, said. "'?:;l m KON
mpn oY W 2wy 18 by qx niar ooy 2y — Rather, he taught
you that just as there is a remedy for gold vessels and glass
vessels even if they break,*! p3m 1mbn nx — so too a Torah
scholar; mpnib wrmpw 15y nx — even if he sours, there is
aremedy for him: He can repent.”™ 1% anx — [R’ Meir] said
to [Acher], 172 2% *nx g — “So, you too, as a great Torah
scholar, return to your earlier devotion!” 1% 9nx — [Acher]
said to him, “It is of no use: Tiamsn ™MINNH MYY "33 — I
have already heard from behind the Partition, D13 1w,
anxn yan oniw — ‘Return O wayward sons — except for
Acher.’”
A subsequent incident involving Acher and R’ Meir;

1127 un — The Rabbis taught in a Baraisa: anx3nwyn — AN
INCIDENT occurred WITH ACHER, Naw3 oien by 2311 mumy —
WHO WAS RIDING ON A HORSE ON THE SABBATH, "'Xp 127 111
181 11710 %% X 7% — AS R’ MEIR WAS WALKING BEHIND
HIM IN ORDER TO LEARN TORAH FROM HIS MOUTH. 15 " — At
a certain point, [ACHER] SAID TO HIM, 70x% nm =xn —
“MEIR, GO BACK, 00 M23¥3 MW 733¢ — FOR I HAVE
ALREADY CALCULATED THROUGH THE FOOTSTEPS OF MY HORSE
that n3w min |N2 9y — THE SABBATH BOUNDARY extends
UNTIL HERE.”¥3! {5 "px — [R' MEIR] REPLIED TO HIM, 1DX Ox
72 791 — “YOU TOO, GO BACKTO YOUR earlier Torah observance!”

NOTES

30. He forsook the observance of the mitzvos. Apparently, though, he
still studied and taught Torah (see Gemara below). R’ Tzadok explains
(Sefer HaZichronos p. 63) that after his Merkavah experience, Acher
thought that his connection with the upper worlds made his observance
of halachah unnecessary (see there at length).

3L This was his first open sin (see Ben Yehoyada).

32. That is how Elisha ben Avuyah received the name by which our
Gemara calls him: Acher, the Other, or Someone Else (Tashbetz in
Magen Avos to Pirkei Avos 4:20).

(Except here, our Gemara does not refer to him by his original name.
It appears that the Heavenly Voice actually said, “‘except for Elisha ben
Avuyah,” and the Gemara altered this to ‘‘except for Acher,” so as not
tomention his name. Indeed, the Yerushalmi quotes the Heavenly Voice
3 saying, “except for Elisha ben Avuyah.”]

8. Ecclesiastes 7:14.

3. The word niyY thus implies two things that are similar to each other
in kind [but differ in degree: God created the great mountains and the
Smaller hills; the great seas and the smaller rivers] (see Maharsha).
3. According to this interpretation, the word nny“ indicates an opposite
Telationship (Maharsha).

if' A righteous person introduces virtue into the world and thereby
" ters the nature of the world and the people in it. His noble deeds induce
thers to be virtuous as well. A person is credited for the good deeds he

did as well as those good deeds he helped to bring about. Conversely, a
wicked person brings evil into the world and indirectly induces others to
sin. He is held to account for both his sins and the sins of those affected
by him. Now, the wicked person is rewarded in this world for his few
good deeds; thus, his portion in the Garden of Eden is given to the
righteous, who are responsible for introducing virtue into the world.
Conversely, the righteous are punished for their few wicked acts in this
world; thus, their portion in Gehinnom is passed on to the wicked (see
Beis HaLevi, Noach).

317. Isaiah 61:7,

38. Jeremiah 17:18.

39. Job 28:12, 13, 17.

40. [If one is careless with a glass vessel, it will slip from one’s hand and
shatter. If one is careless with one’s Torah knowledge, it likewise will
slip away.]

41. They can be re-melted and re-formed.

42. Acher had his mind on his own predicament; that is why he asked
these questions (Maharsha).

43. Even though Acher himself no longer observed the Sabbath, he did
not want to cause R’ Meir any anguish. If R’ Meir would find out that he
had unwittingly violated the Sabbath, he would be distressed. Alterna-
tively, Acher wished to show off his great intelligence (Etz Yosef, citing
Yefei Toar).
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i — [ACHERI SAIDTOHIM, 37 ™R710% 132 XY} — “AND HAVE
{NOT ALREADY TOLD YOU, T12751 MINND MNYRY 133 — 1HAVE
¥ HEARD FROM BEHIND THE PARTITION, DW3 12W,,

gD YA /D330 — ‘RETURN O WAYWARD SONS — EXCEPT FOR
e’ XgTMm b mmymopn — Unwilling to leave matters

o5 they Were, (R’ MEIR] GRABBED [ACHER] AND THRUST HIM INTO A
515 MEDRASH Npany MY TnK — [ACHER] SAID TO A YOUNG
po¥ standing outside, 7RwR 5 ploa — “RECITE YOUR VERSE
FORME."* 1> “mx — [THE BOY] SAID TO [ACHER]*  nibw X,
wpyyg1? 't 0N ~ “THERE IS NO PEACE, HASHEM SAID, TO THE
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WICKED "% mpx Rnwwa 3% mbny — (R’ MEIR] BROUGHT
HIM INTO A DIFFERENT SYNAGOGUE.  Npah mb 1nx — [ACHER]
SAID TO A BOY nearby, 7pivs ' pivs — “RECITE YOUR VERSE
FORME.” 1% 7y — [THE BOY] SAID TO HIM*¥  033n-DX 73,
nm3 %1290 N2 — “EVEN IF YOU WERE TO WASH WITH NITER
AND USE MUCH SOAP, '3% 70y on3 — YOUR INIQUITY
REMAINS STAINED BEFORE ME.”*"  1n»nx xnghia % mbny —
[R’ MEIR] BROUGHT HIM INTO A DIFFERENT SYNAGOGUE. % 1nx
— [ACHER] SAID

NOTES

4“ [Perhaps the setting would inspire him to repent.]

45. Le. recite the verse that you studied most recently. Acher, who had

a Divine decree that his repentance would not be accepted, as the

a related above, wanted to prove it to R’ Meir by the child’s verse

(R“bbelnu Chananel). It was common in earlier times to make this

Tequest of schoolchildren, because the verse cited by a child would

%onvey 3 prophetic message to the one requesting it (see Bava Basra 12b;
%e also Rambam, Hil. Avodas Kochavim 11:5 with Kesef Mishneh).

486. Isaiah 48:22.

47. Normally, if someone comes to the study hall, it is appropriate to
greet him, to say to him, “Shalom aleichem!” When Acher came,
though, God told him “Ein shalom' — there are no warm greetings for
you.

48. Jeremiah 2:22,
49. Le. repentance will not help (Maharsha).



